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^0 Arabic words are italicized except in 3 instances: 

1- When possessing a current English usage. 

2- When part of a heading. 

3- When the proper names of humans. 

iSTl The sign for [i ] which is f] will be omitted when the former 
appears in the beginning of a word. 
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INTRODUCTION 



This is the second part of the Murshid al-Qarf series. It is a 
translation and explanation of one of the most accepted and taught 
texts in the field of tajwid, the Tuhfah of Jamzuri. In fact, many 
teachers do not qualify their students until they have memorised and 
understood this text. 

As mentioned in the first book, the student will benefit fully from 
this work after he has understood the first book. Discussions 
deliberated in the first book will not be repeated here, and the 
student should enhance his knowledge in this field by concentrating 
on all the "new" topics not dealt with in the first book. 

Any person seeking to master this field will find it necessary to 
study Arabic texts such as these. The book has been written 
specifically for the non- Arabic speaking person. Thus, after citing the 
text under the heading, TEXT, a heading, VOCABULARY, will 
follow in which every word in the line will be translated. 

The student should strive to learn the translation of the individual 
words because it is only translated once. If the same word appears in 
another line, it will not be translated again, assuming that the 
student had already memorised it when it appeared the first time. 

Translations of the words have been made in the context of the verse, 
and in the simplest manner to enable understanding. After the 
translation of the individual words, a translation of the verse will be 
given under the heading, TRANSLATION. Finally, the rules 
mentioned in the verse are discussed under the heading, 
EXPLANATION. 

Most of the rules, like niin sakinah and tanwin, mint sakinah and madd 
etc. have already been discussed in the first book. This book will 
serve as a revision of those rules for the student. At the same time, 
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his concentration should be focused on the text and its memorisation 
since its rules have already been dealt with previously. 



Discussions, which have not been touched on previously, will be 
considered in a simple manner for the beginner avoiding different 
opinions and views. The object is for the student to have a strong 
basis before embarking on the more complicated issues in the field. 
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Biography 

The author's full name is Sulaiman ibn Husain ibn 
Muhammad al-Jamzuri. 1 'Ali al-Dabba' and Muhammad al-MThl add 
ibn ShalabT after Muhammad. 2 He was known as "Afandi", a 
Turkish term used for respect. (At times, a mim is added in place of 
the ya, making it "Afandim.") 

Jamzuri followed the Shafi'T school of law. In Sufism, he 
followed the Shadhali path under the guidance of Sheikh 
Muhammad Mujahid al- Ahmad!. 3 

He was born in Rabi' al-Awwal around 1160 A.H. in Tanta, 
Egypt. "Al-Jamzuri" links the author to the town of Jamzur, 
approximately four miles out of Tanta 4 , well known in the area of 
Manufiyyah. 5 The author of Minnah al-Muta'al writes that the area 
Jamzur previously in Manufiyyah is presently incoporated into 
Tanta. 6 

Jamzuri studied aira at under Niir al-DIn 'Ali ibn 'Umr ibn 
Hamd ibn 'Umr ibn Najl ibn Fanish al-Mihi (d.1204 A.H.) 

His literary works include: 

1. Tuhfah al-AtfaP 

2. Path al-Aqfal shark Tuhfah al-Atfal s 

3. Kanz al-Ma'anf 

4. Path al-Rabbanl shark Kanz al-Ma'ani 10 

5. Manthumah fi qiraah Warsh 11 



ili' 1 ' Vlui pg.7 
2 Minhah dhil al /, ' „ pg I l ith I Mil il Muta'Sl, pg.18 

' uia al, pg.7 
1 1 1 /_ ' l-Jultil, pg. 35 
Futh 1 i ' ' u i | I 

l ,i uil-Miitii'til, pg.19 
H i 'i/i/i h al J 1 \ ')1 1 p \ J 'i~ 
K Had iy yah al-'Arifin, vol.1, pg. 405 
9 Imta' al-Fudala hi Tarajim al-Qurra, Vol. 2 pg. 139 

i i Mi y M i t t> r r_ i j It im- 

possible that this is one and the same book. 

1 I _ / i / 11 y s Tnis book still remains a manuscript in the Egyptian 

libraries. 
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Jamzun's sanad 



•J lamal ibn Zal h ; a ii \nsari 



Slicikli al-Maiii Zakarivva al-Aiisan 

i r 

al-DTn al-TablawI 




Ahmad al-MasTri al-]V 
Ouliya" AfandT 



Shahhadhah af-Yemei 
/ 

Ibn 'Abd al-Haqq al-SumbatT 



Saif al-DIn al-BasIr 'Abd al-Rahman al- Yemeni 

! Al-ShalramallisI Muhammad al-B 



Al-Nur Al-Dimvfitl Al-Manuti Al-Rumaill 

\ \ / / 

Al-AsqatI Muhammad Munayyir al-SamannudT 



Isma'Tl al-MahallT 



Sulaiman JamzurT 



12 The rest of the sanad to the Prophet m can be referred to in Isnad al-Jazari al-Imam 
by Saleem Gaibie. 

13 Salim al-Nibtiti is included b\ Mn_ h h In it ' i \oll,pg.41 
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The author's link to Mustafa al-Mihi : 



Mustafa al-Mihi 



Sulaiman al-Shahdawi 



'Ali al-Hilwu Ibrahim 



Khalil 'Amir al-Matubasi 



Muhammad Sabiq 



'Abd al-'Aziz 'Ali Kuhail 



'Abdullah al-Sunnari 



Muhammad Yasin al-Fadani 



'Ala' al-Dm ibn Jamal al-Din al- Afghani 



Muhammad Salecm ibn Isma'il Gaibie 



ijjlXjji^j o Jj\ j> ju j-Ub JLklJi (JLi : jJJj - r 

cijjjG Jj^g 'A% $-^> y ^ ^.jf. o 

cili jj J^jlU ( oj£^> <y Lit 4- , , : OlilG - * 

^CLi^i jlLL L, fr uroUL,%iNi:lJiljG-^ 

J^liJJ L_^lj ^ij^Jl ^ J-^UJI t&Wl : J^OG - * * 
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jL^-VG U^^iJ 



V.'.,h a3^L3 L^LSUt_ \ <\ 

VfJl ^ jCi-tVl : eJliiG - T Y 
M J 1 j l5JJ jJ^-G - YT 



jJ^i^(Ji) r V^i 

( <u-ic- iiL^>- ) ^« 4_JU JL^ a j-i* £. ^jjl jli _ Y a 

13 



til UJL^M oCLUJl LjU; U>J 01 j.r \ 

jlJi ^ Cif 

piSbj f j^j u*i ' f l&4 jlJJ. £ t 

J-jw J—aLw lij els' ^ luA^^^U-Oiv^'j*-* 1 '' 



"}/ Je> J_* JLoj Ui j j j 

^aJT ^^--J 5 JLt J(I JL*J 
la ( viiiiji ^ Jus) 

* 



il ^llif 

lilt V ^^lll J^Jl ^ Uj _ 

Jjl J_U»j JLkJjl b ^Jj_ OA 
Cut filjlS &ltJI 'pJ-V 

* * 
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The author starts his book in the same manner as the Qur'an, with 
the basmalah, whilst practising upon the hadlth of the Prophet . ; 
which states: 

14 ^Jf 'jlp j*- j\ fL~, VjLJ v ji; jif jr 

Every good deed, which is not started with ^ )\ &\ ^ is severed from blessing. 1 
TEXT: 1 

l5jjJ*^J' J* OUILj Uji * jj**^ ls^O Jj*j 

VOCABULARY: 
J>I - he says 

°^r\j - a person who hopes 
ali-j - mercy 

j^iiJl - the Oft-Forgiving, the Most Forgiving 

lija - more commonly used as llslS which means always 

jCil - the name of the author 

- a pronoun meaning he, him or it 

j jjlkJi - he comes from the place of Jamzur. This has been 
mentioned above in the biography of the author. 



14 What is meant by Jisl is i~Jt £>i. ; cut or severed from blessing. 

1 ' Tubaqiit iil-Shafi'iyyah al-Kubra , vol.1, pg-12. Al-Jami' li akhlaq al-rawl ini iidiib d- 

sami', vol 2 pg. 87, hadlth no: 1231, 1232. Al-Adhkar al-Nawawl, pg.198 
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TRANSLATION: 

1. Says he who always hopes for the mercy of the Oft-Forgiving, who 
is Sulaiman Al-Jamzuri. 



TEXT: 2 

VOCABULARY: 
JukJl - All praise 
■dJ - for Allah 

L_i^J. - it stems from the word salah, which literally means to pray. 
Here, it refers to someone who is praying, or sending salutations. 
Js- — on, upon 

-uki - refers to the beloved Prophet M 
j - and 

*JT - al means family. With the pronoun attached it means his family. 

- those 
>" - to follow / to recite 

TRANSLATION: 

2. All praise is due to Allah, whilst sending salutations upon 
Muhammad, his family and those who follow (the Prophet and his 
companions) 16 / and those who recite the Qur~an (correctly). 17 

EXPLANATION: 

The author mentions Al-hamd (praise) at the beginning of his book in 
accordance with Qur'an and the hadith of the Prophet M : 



16 The portion in brackets is as explained by Jamzun 

17 This explanation is given by Hasan al-Dimashqi 



<dj aI^j'l 4j friLJ v jl; jif jr 

All good actions not started with the praises of Allah 
are severed of blessing. 18 

If the meaning of >" is assumed to be "to follow", then salutations 
would be incurred upon those who follow the Prophet M and his 
Companions & in inculcating their ways. This meaning is offered by 
most scholars. If the meaning "to recite" is assumed, then salutations 
will be incurred on all those who recite the Qur'an correctly and 
practise its injunctions. 

TEXT: 3 

VOCABULARY: 
iJu - thereafter 
ll» - this 

(Ui3i - poetry (this book) 

-bjiU - for the student. Murid means follower 
referring to a follower of 'ilm (knowledge). 
^ - literally means in. 

o°Ji\ - particularly referring to the nun sakinah 
jJjlSl - the tanivin or nunation symbolised by 
jjlLJl - the plural of madd 



, in this context 



1 i i lh P ' \ ol. 4, pg. 2065, hadith no. 4840. Ibn Majah, vol.1, pg. 610, hadith 
no. 1894. Musnad Ahmad, vol.2, pg.359, hadith no. 8712. flm Hibfcan vol.1, pg.175 hadith 
no. 2. Al-Baihaqi, vol.3, pg. 209 
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TRANSLATION: 

3. Thereafter: this versified text (poetry) is for the student regarding 
the (rules of) nun, the tanwin and the mudud. 

EXPLANATION: 

The author states "Thereafter", meaning after the author has started 
with Allah's name, praised Allah, and sent salutations upon His 
beloved Prophet fg , whatever follows is what he actually intends to 
write about. 

The author mentions that he will explain rules regarding the nun 
sakinah, the tanwin and the mudud. However, other rules beside these 
are also discussed, the lam al-ta'rif, the mlm sakinah, the nun and mim 
when they are mushaddad etc. The reason why the author only 
mentions nun, tanwin and mudud is because the rules in the book are 
predominantly concerning them. 

In some prints instead of the word jjaIIJI appears. The first is 
more common and is preferred. 19 

TEXT: 4 

VOCABULARY: 

JLJll. - It is derived from the word jU-l which means name. When it 

appears as , it means to give something a name. 

aiki-gift 



19 Check the copy with side notes written by Sheikh Muhammad 'Atiq al-Deobandi. 
He also gives preference to ajilll since he cites it in the core text. 
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juL^i _ children. It is the plural of jit , which means a child who has 
not yet matured (baligh). Here, it refers to the beginner who intends 
to learn tajwid. 
Jp - from 

ll^Ii — our sheikh, or teacher 

- refers to Jamzuri's teacher, Nur al-DTn 'Ali al-Mihi. 
Jl^Ji — a holder or possessor of perfection 

TRANSLATION: 

4. 1 have named it (this book) "a gift for children / for the beginner", 
transmitting from our Sheikh Al-Mihi, the possessor of perfection. 

EXPLANATION: 

Jamzuri has named this book "A gift for the beginner", since it 
contains the basic rules required for the person intending to study 
the science of tajwid. 

Whatever rules he mentions in the book he transmits (he has learnt) 
from his teacher Al-MIhi who was an expert in the field of aim at and 
tajwid. His full name is Nur al-DTn 'Ali ibn 'Umr ibn Hamd ibn 'Umr 
ibn Naji ibn FanTsh al-MIhl. He was born in 1139 A.H. In spite of 
being born blind, he studied under renowned scholars at the Azhar 
University and became famous as an expert in the field of Qur'anic 
studies. He travelled to Tanta and taught people Qur'an and tajwid, 
so much so that all sanads of the people of Tanta now go through Al- 
MThi. He is called Al-Mihi because he hails from a place called MTha. 
He died in 1204 A.H. His students include his son Mustafa al-MThl. 

Al-MThI is referred to as the possessor of perfection in everything 
about himself; manners, character, appearance, knowledge etc. 20 



Fathal-Aqfal, pg.13 
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Some have restricted this quality of perfection to his knowledge 
concerning the sciences of the Qur'an 21 



In many prints ^^Jl is written as j^Jl , with afathah on the mini. 
However, the more correct pronunciation is with a kasrah on the mini 
since he came from the village named Miha and not Maiha. Allah 
knows best. 22 

TEXT: 5 

VOCABULARY: 
'yr°j - I hope 
4j - with it (book) 
- it will benefit 

- the students. Plural of UlLji , the student. 
^S'l - recompense 
J^iJi - acceptance 
sjfyill - reward 

TRANSLATION: 

5. 1 hope that it (the book) will benefit the students and (I also wish 
for) recompense, acceptance and reward. 

EXPLANATION: 

The author hopes that this book will benefit students in 
understanding the science of tajwid. He also hopes for acceptance 
from Allah, and that Allah will reward him for it. 



Miifiil al-Aqwal, pg.10 

__i J \tjal by Dr Ashraf Tal'at pg.7 
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The word is the plural of sJtkJl , which means someone who is 
engrossed, absorbed or lost in something ( js- il4-^ ). This is 
also referred to by the author in the third line as murid. 
It includes the beginner the intermediate {^JjLS\) and the 

expert The beginner is he who has initially embarked on the 

study of the science of tajwid and is incapable of studying texts on his 
own. The intermediate is the student who has learnt enough to guide 
himself in further studies. The expert is he who is capable of 
understanding the text and its meanings. 

J^Jl , which means acceptance could have various meanings; "accept 
him" (the author) due to his writing this book, or "accept the book 
from him" or "accept both him and the book." 23 

Most are of the opinion that the words }M\ and are 
synonymous. A few scholars differentiate between the words saying 
that ajr is reward that is received after doing a particular action (J^) 
whereas thawab is reward given by Allah through his mercy and 
grace with no action required. 

In l — ?">lkll and I — '>\'j& there is an additional alif at the end of the words. 
In Arabic, it is called alif al-itlaq; a general alif. It has no bearing on 
the word itself but is merely used to keep the rhyme scheme of the 
poetry. It is used often in this book. 



Miiihali dlual-Jalal, pg.39 
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THE RULES OF THE NUN SAKINAH 
AND THE TANWIN 

TEXT: 6 

^ £tS3-f J£f * ^j^J j^libi^ 

VOCABULARY: 
j^U - for the rain 

IfU ji - when it has a sukun; it is unvowelled or vowelless 
- for the tanwin 

- four 
j.lSG-f - rules 
Ls - so 

- take 

- my explanation 

TRANSLATION: 

6. For the nwn, when it has a sukun, and for the tanwin there are four 
rules, so take my explanation (thereof). 

EXPLANATION: 

The author mentions that there are four rules regarding the nun 
sakinah and the tanwin. In the lines that follow, he offers his 
explanation of these four rules: ith-har, idgham, iqlab and ikhfa. 

TEXT: 7 

VOCABULARY: 
Jj¥ - the first 
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jl^V' - ith-har 
Jj - before 

i-i^i-f - letters. The plural of J>% , letter. 
jLL - for the throat 

c— - six. It can be read as Hi— or . There won't be much 
difference in the meaning. 24 

cJfj - arranged (in order or sequence). It refers to before it. 
Js jltii - so know them (these six letters of the throat). This word can 
also be read as ^i'J^i . Its meaning would then be: let them be 
known. 25 

TRANSLATION: 

7. So, the first (of the four rules) is ith-har, before the letters of the 
throat which are six, arranged in order (of their makharij from the 
lower throat upwards), so know them. 

EXPLANATION: 

The first of the four rules is ith-har. It literally means "clear". If the 
nun sakinah appears before any of the six letters of the throat, then 
ith-har will take place; it will be read clearly without any extra nasal 
pull. 

In some prints iJ'J*-' Jls is replaced with <J'J>$1\ jls . The first is more 
common and is relied on. 26 

In the following line, the letters of the throat are mentioned in their 
order of pronunciation from the lower throat upwards. 



24 Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.7 
\4n [hi i, ' I ihfi hal \ I b) Dr Ashraf Tal'at, pg.7 
26 Refer to Mufid al-Aqwal, pg.12, and 'Umdah al-Aqwal 
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TEXT: 8 



VOCABULARY: 
I«j — then 

— referring to the 'ain and the ha .The word *114i means dotless 
or without dots (diacritical marks). 

TRANSLATION: 

8. The hamzah and the ha, then the 'ain and the ha which lack dots 
and then the ghain and the kha. 

EXPLANATION: 

In this line, the six letters of the throat are mentioned. Thus if a nun 
sakinah or tanwln appears before any of these letters, ith-har will take 
place. 

TEXT: 9 

VOCABULARY: 

Olill — the second 

f - z'dgTiam 

iL* — > — in six (letters) 

cJ'\ — appear, take place, occur 

d'jzji - This combination indicates to/holds all the letters of idgham. 
^_»a!p - according to them (the qurra) 

— verily, surely 
cJ2 - established, fixed 
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TRANSLATION: 

9. And the second (rule) is idgham in six (letters), appearing in (the 
combination) d'j^'J. , which are fixed by them (the qurra - as the 
letters of idgham) 

EXPLANATION: 

The second rule the author explains to us is idgham, which literally 
means to assimilate or to join one thing into another. In this case, the 
nun sakinah or tanwin will be assimilated into one of the letters of 
oji>°y, , if they appear after the nun sakinah or tanwin. 

He further adds that these six letters are affirmed amongst qurra as 
the letters of idgham i.e. all the qurra agree that idgham of nun sakinah 
and tanwin will take place into these six letters. 

In most texts, the six letters of idgam are said to be found in the 
combination d'j^'Ji (with afathah on the mim). However, some argue 
that it should be o'j&'J. (with a dammah on the mim) since it stems from 
the Arabic ji> - J^j (with a dammah on the mim), which means to 
make haste. 27 

TEXT: 10 

VOCABULARY: 

- but they (these six letters) 
Ollli — two types 

jlli - part or type (one). The singular of OllLi 

- idgham will be made 



27 Manthumah Tukfah al-Atfal by Dr Ashraf Tal'at, pg.7 
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4* - in it (this type) 

- with ghunnah. Ghunnah is the nasal sound found in every nun 
and mint 

(j^i)— ! - in (the letters of) ^ 
Hii — they (the letters) are known 

TRANSLATION: 

10. But they (these six letters) are of two types: one, in which idgham 
takes place with ghunnah. It is known (remembered) by ^ . 

EXPLANTION: 

The author divides the six letters of idgham into two types: those 
letters in which idgham takes place with ghunnah, and those letters in 
which idgham takes place without ghunnah. In this line, he explains 
the first type: idgham with gunnah. Idgham will take place with 
ghunnah in the four letters of ^ , if they appear after the nun sakinah 
or the tanwin. 

TEXT: 11 

01 jl* ji £&:_T ^ai * 2ui^_i IflST fij fit 

VOCABULARY: 
V! - except 
ill - if 

ills' 28 - the two of them. It refers to the mudgham 29 which would be 
the nun sakinah or the tanwin, and the mudgham fih 30 which would be 
one of the letters of . In some prints it appears as OlT , without 

28 It appears as His" in most prints, including Al-Dabba', Muhammad al-MIhi, Hasan al- 
Dimashqi, Dr Ashraf Tal'at, and even Jamzuri himself in Fath al-Aqfal. 

29 The letter with which idgham is being made 

30 The letter into which idgham is being made 



27 



the alif at the end. In this case it would only refer to the mudgham 
(the nun sakinah or tanwin). 31 

allsL-, - in one word. Can be read with afathah or kasrah on the kaf. 31 
The meaning will remain the same. 

°pJ-°J }\ — s 33 — then don't make idgham. It can be read with afathah on 
the ghain also (jU^); its meaning would then be: then idgham won't be 
made 34 . 
_T - like 

- to follow. It hints at other examples, which follow the same 
pattern. 

TRANSLATION: 

11. Except if the two (mudgham and mudgham fih) appear in one 
word, then do not make idgham like (in the words) l2i then d\"J^> , and 
(examples that) follow (suit). 

EXPLANATION: 

In the previous line it was stated that if nun sakinah or tanwin appear 
before any of the letters of °J£> , idgham would be made with ghunnah. 
However, in this line the author mentions that if the niin sakinah is 
followed by any one of these letters in one word, then idgham will 
not be made. 

In other words, idgham of nun sakinah into any of the letters of 
will only take place if they appear in two separate words; the nun 
sakinah at the end of a word and one of the letters of ^ at the 
beginning of the next. If they appear together in one word idgham 



11 Mufiil nl-Aqwal, pg.16 

32 Manthumah Tuhfah al-Atfal by Dr Ashraf Jal'at, pg.7 

33 It appears with a kasrah on the ghain in the explanations of Al-Dabba', Muhammad 
al-Mihi, Hasan al-Dimashqi and Dr Ashraf Tal'at. 

74 Mn ful nl-Aqwal, pg.17 
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will not take place. This will only apply to the nun sakinah and not to 
the tanwin, due to a tanwin always appearing at the end of a word; 
therefore it is impossible that a tanwin is followed by one of the 
letters of ^ in one word. 

The author explains that idgham will not be made but does not 
explain what application should be used in its absence. However, in 
Jamzuri's explanation of the Tuhfah, he states that ith-har will be 
made instead. 

By >" the author hints at other examples, which would follow suit. 
The only other examples in the Qur'an are OlIL' and o\'Ji , 35 

TEXT: 12 

Z'j/ p j °j * al_p J£—> :0la5l j 

Even though the above text is better known and appears in most 
copies, the line also appears as follows in some prints: 36 

<U_tfJU (Jj) j * £L_ £ J*—> ^Ipij j 

VOCABULARY: 
jli— ! - without 

iT,/ — to repeat. It refers to the sifah of takrir in the ra 
ij — ^3 — its code / sign / combination 
*LJj£\i — so know it well / master it 



In J _ i \ lii mi 1 s lii imp] i Inch does not appear in the 

Qur'an, possibly indicating that even in the Arabic language in general idgham does 
not take place in these cases. Allah knows best. 
36 Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.7 
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TRANSLATION: 

12. And the second (type) is idgham without ghunnah in lam and ra, 
then observe takrir (of the ra) / and its code is Sj , so know it. 

EXPLANATION: 

In line ten, the author mentions that the six letters of d'J^'J is divided 
into two types: idgham with ghunnah and idgham without ghunnah. In 
this line, the second type is explained, i.e. idgham without ghunnah. It 
will take place in the lam and ra" (Jj). 

He also states that takrir should be observed in the ra. This does not 
mean that takrir should be made apparent and clear, but that it 
should be hidden. The author mentions this because, due to the 
idgham being made into the ra, it becomes mushaddad (doubled) and 
carries more chance of the takrir becoming apparent. 37 

In the second print the author mentions an easy way for us to 
remember the letters of idgham without ghunnah via the code of Jj . 

TEXT: 13 

VOCABULARY: 
eJlill - the third 

L>>^V " literally means to change something. 
aIp - by 
- with 

fUi^'i - ikhfa literally means to hide and conceal. 



Filth I 1 ,1 pf! In 



30 



TRANSLATION: 

13. And the third (rule) is iqlab (changing the huh sakinah or tanwin) 
by the ba to a mim, applying ghunnah with ikhfa . 

EXPLANATION: 

The third rule regarding the nun sakinah and tanwin is iqlab, which 
takes place when the nun sakinah or tanwin is followed by a ba. 

The author outlines three applications in this verse. Firstly, iqlab, 
which is the changing of the nun sakinah or the tanwin into a mim. 
Secondly, that it will be read with ghunnah, and thirdly, making 
ikhfa (concealing) of the mim sakinah. Only with all these three 
applications is the rule of iqlab read correctly. 

TEXT: 14 

J^uil L^-lj 'ja * J-*U3l alp j 

VOCABULARY: 
jjtyf - the fourth 

J->UJl (first of the two mentioned above) - left over, remaining 
cy — from, of 

<-j jy-Jl — letters, plural of t->°J~ . 
v^ri} — obligatory, compulsory 
J - for 

J->uJi (second) - the distinguished i.e. one who has excelled or is 
superior in tajwid. It is read exactly the same as previously, but in 
this context its meaning will differ from the first. 

TRANSLATION: 

14. And the fourth (rule) is ikhfa by the remaining letters, which is 
compulsory on the distinguished. 
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EXPLANATION: 

The fourth rule is ikhfa , which takes place if the nun sakinah or tanwln 
meets any of the remaining letters i.e. excluding the six letters of the 
throat in which ith-har is made, the six letters of idgham and the ba of 
icjldb. 

In the following two lines the author mentions the remaining letters. 
TEXT: 15 

111 lla (|iSf ^9 * tftjij j!IiP -Uj ^> ^9 

VOCABULARY: 
tLli — five 
— ten 

lijij — its code / combination (to remember the remaining letters) 
(US' - from olllS' which means words. Here it refers particularly to 
the first letter at the beginning of the words (in the following line). It 
can be read with afathah on the kafov a kasrah. 
c4^l — line, verse (of poetry) 

*C£L^p — I have gathered it (the combination of these 15 remaining 
letters) 

TRANSLATION: 

15. In five after ten (fifteen letters), its combination in (the initial 
letters of) the words of this (following) line I have indeed gathered it 
(these letters). 

EXPLANATION: 

The author explains that he has gathered the remaining fifteen letters 
of ikhfa in the initial letters of the following line. Thus, if a student 
has memorised the following line, then he has knowledge of all 
fifteen letters of ikhfa . 
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TEXT: 16 



VOCABULARY: 
Li^ - describe 

11 - holder, possessor 

12 - praise 

jU' - how (in asking a question) 
il» - good 
* i y*& - a person 

111 - high, elevated. Here it refers to a person of eminence. 

- always 
Q» - good 
a j - increase 

j£ - piety (Allah consciousness) 
£v> - leave 

lUU» - oppressor, wrongdoer 
TRANSLATION: 

16. Describe the possessor of praise (he who truly deserves praise). 
How generous is a person who has attained status? Always be good. 
Increase in piety. Leave an oppressor. 

EXPLANATION: 

To start with, the verse bears meaning and gives advice. However, 
the object is that the initial letters, at the beginning of each word, 
constitute the letters of ikhfa. The ^ of Li^ , the i of li , the o of 12 
etc. 
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THE RULES OF MIM AND NUN MUSHADDADATAIN 

TEXT: 17 

VOCABULARY: 

- make / apply ghunnah 

lajii - when they (mhm and mzm) have a shaddah 
l*l< - name 

- all / each one 
J>°> - letter 

ll' - clear / apparent 

TRANSLATION: 

17. And apply ghunnah to mm?, then the mmm whenever they have a 
sliaddah, and name each (of them; the nun and the mint) a letter of 
ghunnah (which is) clear. 

EXPLANATION: 

When the nun or the mzm are mushaddad then the ghunnah in both of 
them should be read clearly. 

Due to the ghunnah being so apparent in these letters, each one of 
them will be called a letter of ghunnah. 
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THE RULES OF MIM SAKINAH 



TEXT: 18 
VOCABULARY: 

^ - to come. It was originally , but the hamzah at the end of the 
word is dropped to keep the rhyme scheme. In some prints it 
appears with the hamzah. Both are allowed, though preference is 
given to the first since most copies appear without it. 38 

— the alphabet i.e. the letters of the alphabet. The hamzah at the 
end has also been dropped. It was originally 

V — not / excluding / except 

lQ — soft alif, referring to the alif of madd 

— intellect, brains, understanding 

TRANSLATION: 

18. And the rnirn when it has a sukun, coming before the (letters of 
the) alphabet, excluding the soft alif Lor the possessor of intellect. 

EXPLANATION: 

The rules applicable to the mim sakinah will be based on the letter of 
the alphabet that follows the mim sakinah. Therefore, before the 
author actually starts explaining the rules, he states that the mim 
sakinah can appear before all the letters of the alphabet, except the 
alif. The person who possesses a little understanding will know that 
two sakin letters do not come together in the Arabic language except 



38 All copies appear without the hamzah except for the copy of Sheikh Muhammad 
'Atiq Deobandi. Dr Ashraf Tal'at mentions both, giving preference to reading it 
without the hamzah. 



35 



during waqf, when it is allowed. Thus, a mini which is sakin will 
never be followed by an alif 'because the alif is always safa'n. 

TEXT: 19 

Jai3 J f^' * -^H 9 

VOCABULARY: 
L^ilS^-i - its rules 
ihi - three 
— for him 

— precision 
i"i — only 

TRANSLATION: 

19. Its (the mlm's) rules are three for him (who wants) precision: 
iklifiV, id^linm and ith-liar only. 

EXPLANATION: 

In this line the author mentions that there are three rules for the mim 
sakinah: ikhfa, idgham and ith-har. 

In the next line, he embarks on an explanation of these three rules. 
TEXT: 20 

*lyLJ U jkjl <U-*> j * *dl Alp : Jjfiii 

VOCABULARY: 

— name it i.e. the i'/c/i/iT of m«n sakinah 
Is yiJl — labial i.e. coming from the lips 

tl^il — I - according to the qurra (reciters/readers) 
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TRANSLATION: 

20. So the first (rule) is ikhfa", (when the mim sakinah appears) by the 
ba\ And name it (this ikhfa) labial according to all the aurra . 

EXPLANATION: 

The first rule of the mini sakinah is ikhfa . It will take place if the mim 
sakinah comes before a ba. The ikhfa of mim sakinah is called ikhfa 
shafawi or the labial ikhfa because the mim sakinah is pronounced 
from the lips, and the application of /fc/z/if (concealing-of the mim) 
will therefore also take place in the lips. 

This rule will be applied by all the aurra . 

In some copies, instead of '£s. there comes jls , the latter being 
mentioned by JamzurT himself. Sheikh Muhammad 'AtTq Deobandi 
seems to agree, citing the latter in the core text and mentioning the 
first in the footnote. Most copies seems to give preference to the first, 
including Dabba', Muhammad Mlhi and Dr Ashraf Tal'at. 

TEXT: 21 

^Ji U \'Jjifi Uliol p*>j * ji&l :t)lsJl j 

VOCABULARY: 

I^Kj - the same like it, its equivalent i.e. another mim 

if - appears, comes 
Qi^> liuil - small idgham or minor idgham 
Ij - oh, used when calling someone 

- young boy, lad. It refers to the student who is a beginner 

TRANSLATION: 

21. And the second (rule) is idgham with its equivalent (another mim) 
appearing. And name it (this idgham) idgham saghir Oh student. 
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EXPLANATION: 

The second rule the author explains is idgham of the mim sakinah. It 
wil take place when the mim sakinah is followed by another mim 
(Ljliuj). The first mim is assimilated into the second mim, and is read 
as one mim which is mushaddad. 

TEXT: 22 

VOCABULARY: 

si? 1 — remaining, left over 

Ijll - name it i.e. this ith-har if mzm sakinah 

afjii - labial i.e. coming from the lips 

TRANSLATION: 

22. And the third (rule) is ith-har in the remainder of the letters. And 
name it (this ith-har) labial. 

EXPLANATION: 

The third and last rule explained to us by the author is ith-har. It will 
take place when the mim sakinah is followed by any of the remaining 
letters (excluding the ba of ikhfa, the mim of idgham and the alif) of 
the alphabet. The mim will then be read with ith-har i.e. clearly 
without any extra nasal pull. 

This ith-har is called ith-har shafawi or the labial ith-har because the 
mim sakinah is pronounced from the lips, and the application of ith- 
har (reading of the mim clearly) will therefore also take place in the 
lips. 

TEXT: 23 
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VOCABULARY: 

jiUl - beware, be careful 

csaJ - by, at 

- to conceal, hide 
- due to its nearness 
jlkj^l - oneness, unity, unison, agreement 
J»^_tli - so know, be aware, take head (of this) 

TRANSLATION: 

23. Be careful at a waw and a fa that it (the mzm) be hidden due to its 
nearness (to the fa in makhraj) and unity (in makhraj with the waw), 
so know this. 

EXPLANATION: 

After the explanation all three rules of mim sakinah, the author 
mentions that heed should be taken when the mini sakinah is 
followed by a fa or a waw. If mim sakinah is followed by either of 
these two letters, ith-har will take place i.e. the mint should be read 
clearly. However, due to the mzm being so close to the fa in makhraj, 
and sharing the same makhraj with waw, the application of ith-har 
tends to be incomplete; thus rendering the mim to be somewhat 
hidden, instead of clear. Extra care should therefore be taken that ith- 
har be made properly when mim sakinah is followed by a fa or a waw. 

Jamzurl mentions that it would be correct to read the fa in the text 
with a tanwin also i.e. ^ j . 39 

jlkj^l j appears in some texts as } , with a tanwin and a lam 
maksurah instead of lam al-ta'rif. The meaning in both cases remains 
unchanged. 40 

39 Fath al-Aqfal, pg.21 

40 Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.7 
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THE RULING OF LAM OF (Jl) AND 
LAM OF THE VERB 

In this chapter the author discusses two types of lams; the lam al-ta'nf 
(definite article) and the lam which appears in a verb. The lam al-ta'nf 
is used to make an indefinite word definite e.g. lii (a pen) and jU^l 
(the pen), or "J J (a light) and j°Ji\ (the light). The words jUs and j°J are 
indefinite since they refer to any pen or any light. By adding the lam 
al-ta'rlf 0) the words become definite in that they now refer to a 
particular pen or light. 

The second lam the author discusses is the lam sakinah which appears 
in a verb, whether the verb is past tense (modi) e.g. H!j3( , present / 
future tense (mudari') e.g. LllJ or an imperative command (amr) e.g. 

The author discusses these lams particularly in regard to whether ith- 
har be made in them or idgham. 

TEXT: 24 

VOCABULARY: 
OVli- - two conditions 
lliVjf - the first of the two 
lijl^ii - the ith-har of it (the /am) 

~i }c\i - so know (this rule of ith-har of the lam). Most copies mention 
it like this. However, it can also be read as ■ Its meaning would 
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then be: Let this (rule of ith-har of the lam) be known. 41 It could also 
be read as 42 i.e Let this (type of) lam be known (lam of ith-har). 

TRANSLATION: 

24. For the lam of al there are two conditions before the letters (of the 
alphabet). The first of the two is the ith-har of it (the lam), so know 
this. 

EXPLANATION: 

The author begins by explaining lam al-ta'rif, stating that it cannot be 
void of one of two conditions when appearing before the letters of 
the alphabet. The first of the two conditions is ith-har, where the lam 
should be read clearly. 

In the following line the author mentions all the letters of the 
alphabet which, if preceded by a lam al-ta'rif, require ith-har to be 
made. 

TEXT:« 25 
VOCABULARY: 

i'Jsj. ^ - four with ten i.e. fourteen 



■"Appears like this in the copy of Muhammad Mihi, pg.ll. Also refer to: Munlhumuh 

Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.7 

<;: Copy of Sheikh Muhammad 'Atiq Deobandi 

43 This line is mentioned differently in all the copies of the Tuhfah before me. Jamzuri 
has it as: gfj and j»l j* . Muhammad Mihi states: gfj and . Dabba' has: Jls 
p'J and j|i 'j* . Dr Ashraf Tal'at writes: J5 and jji . In Minnah al-Muta'al it 
appears as: J5 and ^ (with a kasrah on the nun). Hasan al-Dimashqi and Qarf 
Muhammad Husain states: ~ jl Jj and (with afathah on the nun). Sheikh 
Muhammad 'Atiq Deobandi mentions: jo? J5 and ^ . 
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iUp - its knowledge (of the fourteen letters, where ith-har will be 
made) 

jjf — desire, wishful 

dlt^- -your hajj (pilgrimage) 

Li* - fear 

ills* - it will be fruitless, unproductive, barren 
TRANSLATION: 

25. Before four with ten (fourteen letters). Take its knowledge from 
(the words): '^-^ Li* j Lli^ £\ (Be desirous of your pilgrimage and 
fear that it be barren). 

EXPLANATION: 

In this line the author mentions fourteen letters by which ith-har of 
the lam al-ta'rif will be made. If any of these letters appear after the 
lam al-ta'rif, then it will be read clearly (ith-har). To remember these 
letters the student needs simply to memorise the combination of 
words: iLai Li* j dXL^ jjf . 

TEXT: 26 
VOCABULARY: 

llfejU - the second of the two (conditions) 
l^ilpal - idgham of it (the /am al-ta'rif) 
»Jz* j - four and ten i.e. fourteen 
04? - also 

— its combination/code 
^ — comes from ^ — J^'j which means to memorise/remember 
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£— » j - appears with a dammah on the zay ( j ) in the copy of 
Jamzuri. The translation would be: and its combination, so memorise 
(it). Certain prints has it with afathah on the zay ( j ). The translation 
would then be: so memorise its combination. 

TRANSLATION: 

26. The second of the two (conditions) is the idgham of it (the lam al- 
ta'rif) in four and ten (fourteen letters) also, so memorise its 
combination: 

EXPLANATION: 

After explaining the first condition, the author begins expounding 
upon the second condition, which is idgham. Like ith-har, idgham will 
also take place if the lam al-ta'rif is followed by fourteen letters. The 
combination to remember these fourteen letters are in the initial 
letters of the words in the following line (similar to the letters of 
ikhfa): 

TEXT: 27 

VOCABULARY: 
t_J» — be good 

Jv> - join ties (family relations) 
C^j - family, relations 
°y£ — success 

- be hospitable, good host 
jUi li — possessor of favors/bounties 
'?j - leave, shun 
t-'jL - bad, evil 
J» — thought 
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jj - visit 

Uiji — distinguished, illustrious 
yj^U — for honour, generosity 

TRANSLATION: 

27. Be good, then join (family) ties and you will be successful. Be 
hospitable to the possessor of bounties. Shun evil thought. Visit the 
distinguished for generosity. 

EXPLANATION: 

This line gathers all fourteen letters into which idgham of the lam al- 
ta'rif will be made. If the student learns it, he will easily retain them, 
knowing that if any of these letters follow the lam al-ta'nf then 
idgham will be made; the lam will be assimilated into the letter 
following it. 

Even though the line contains sound advice, the object is not the 
meaning, rather it provides a means of learning all the fourteen 
letters of idgham. 

The student should note that the alif is not mentioned in any of the 
two combinations. This is because the alif will never follow the lam 
al-ta'rif since both the alif and the lam are sakin. u 

Some prints have C^-'j (with a dammah on the ra). Dr Ashraf Tal'at 
has given preference to the first even though the latter could be 
allowed. 45 

TEXT: 28 

iLJUi :Lgl- ^*ASl j * °4JJ :L$l-i J°fl\ ^Jl j 



44 Refer to the explanation offered in verse 18 

45 Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.8 
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VOCABULARY: 
JjVI -the first 

°4y-* — lunar (referring to the moon) 
is'}>h\ - the second 

- solar ( referring to the sun) 

TRANSLATION: 

28. And the first lam, name it qamariyyah {lam al-qamariyyah - the 
lunar lam), and the second lam, name it shamsiyyah {lam al-shamsiyyah 
-the solar Zam). 

EXPLANATION: 

The first lam, which is read with ith-har, is called lam al-qamariyyah 
because in the word ^ , the lam is read with ith-har. The second 
lam, which is read with idgham, is called lam al-shamsiyyah because in 
<j~liJl , the lam is read with idgham. 

Most copies mention the mims of ^1 j with afathah. Muhammad 
'Atiq Deobandl has both mims with a dammah. 

TEXT: 29 
VOCABULARY: 

jj — jJit — be sure to make clear, most certainly make clear 

J— °*i - the lam of the verb 

L5 — ijai — generally 

jkj - in for example 
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TRANSLATION: 

29. Be sure to make clear the lam of the verb in general, in for 
example: °<^> and ilii and J&\ . 

EXPLANATION: 

After explaining the rules regarding lam al-ta'rif, the author starts 
mentioning the rules of the lam of the verb; stating that in general it 
is read with ith-har. 

The reason for explicitly mentioning this rule is because some might 
compare the lam of the verb to the lam al-ta'rif, in that when it is 
followed by a niin, idgham is made e.g. j . Therefore, if the lam of 
the verb is followed by a nun, idgham should also be made. The same 
will apply to the example of Ja3l , where the lam is read with ith-har, 
but when the lam al-ta'rif is followed by a ta, idgham takes place e.g. 

j . Due to this, the author specifically mentions this rule 
concerning the lam of the verb for the beginner so that he doesn't 
make this comparison, resulting in making idgham where it is not 
allowed. 
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THE CHAPTER ON MITHLAIN, MUTAjANISAIN AND 
MirrAQARIBAjfiV 

This chapter deals with the relationship between two letters meeting. 
They will either be close to each other (have a lot in common - share 
the same makharij and/or sifat) or be distant from each other (not 
have a lot in common - and not share the same makharij and/or sifat). 

The closeness between two letters is measured via their makharij and 
sifat* 6 , and has three basic levels: 

1) Mithlain 47 (this is the strongest/closest relationship any two letters 
can have) 

2) Mutajanisain (this is a very strong/close relationship but is not as 
strong as number one) 

3) Mutaqaribain (is a close relationship but it is weaker than the above 
two) 

If the relationship between two letters is established as being close 
i.e. if any one of the above three relationships can be proven, then it 
will be a cause (sabab) for idgham. Therefore the closer the letters, the 
stronger the reason to make idgham. On the other hand, if none of the 
above three relationships can be established, the two letters will be 
considered distant (aJJ) from each other and will be read with ith-har. 

In the following lines Jamzuri defines mithlain, mutajanisain and 
mutaqaribain: 



46 This chapter assumes that the student has prior knowledge concerning makharij and 
sifat. A student who has not yet studied makharij and sifat will not be able to fully 
understand this chapter. 

47 Also called mutamnthilam 
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TEXT: 30 

VOCABULARY: 

— agree 
d\i'J~ — two letters 

j>liJli - then (the two letters) will be mithlain 

- in the two letters 
ji-f - more rightful, more befitting 

TRANSLATION: 

30. If in sifat and makharij two letters agree, then it is more befitting 
that they (the two letters) be mithlain. 

EXPLANATION: 

In this line the author defines mithlain: two letters which agree in 
makhraj and sifat. Thus any two letters which are pronounced from 
the same makhraj and share matching sifat are mithlain 
(identical/equivalent) e.g. the two mims in £ and dUli ^-"J^ or the 
two has in 2)Uj1 L"r^ and ^>yzi% . 

As can be seen in the above examples that any two identical letters 
are in fact mithlain. 

TEXT: 31 

. . . .c pSjlisi 

VOCABULARY: 

IjjS^ 01 - if they (the two letters) are 
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iSr^ki - in makhraj 

iTjlif — they (the two letters) are close 

- they (the two letters) differ 
\lz±l - they (they two letters) are named 
^Uii - appears in some prints as * s 

TRANSLATION: 

31. And if they (the two letters) are close in makhraj, and in sifat they 
differ, then they are called mutaqaribain. 

EXPLANATION: 

In this line the author explains what mutaqaribain is. Any two letters 
which are close in makhraj and have different sifat would be 
considered mutaqaribain e.g. the lam and ra in vj J* and vj or the 
qaf and kaf in jj? or s^i jT ji^ j . 

In the first two examples, the lam and ra are close in makhraj since 
they are only separated by the nun, and the ra is different to the lam 
in sifat due to it having takrir. In the second example, the qaf is close 
to the kaf because they are both pronounced from the back portion of 
the tongue, and are different in sifat due to the qaf having jahr, isti'la 
and qalqalah, which the kaf 'does not have. 

TEXT: 32 

oULaIi Ciji jr/ii ^9 * I sill I fjxj jl ( jlijl&U 

cjl-Jlj^£<Jb 

VOCABULARY: 

jf — or 



' Jl i > If b; Di v Lnai Tal'at, pg.8 
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I — Sill - they (the two letters) agree 
j jj - but not 

Uii- - they (the two letters) are confirmed. Can also be read as Uii- , 
meaning, confirm them (being an imperative command). 49 
Jljii«£jL - as mutajanisain (homogeneous) 

TRANSLATION: 

32. Or they (the two letters) agree in makhraj but not in sifat, then they 
are confirmed/confirm them as mutajanisain. 

EXPLANATION: 

If the two letters have the same makhraj but they differ in sifat, they 
will be mutajanisain e.g. the ta and the ta in 
aislL cJli } and Jije cjlkJCJi or the ba and the mzm in l£5 Li'jl and 

In the first two examples, the ta and the t(T come from the same 
makhraj but the have different sifat due to the ta having shiddah, jahr, 
isti'la, itbaq and qalqalah, whereas the ta will only share shiddah with 
the ta. In the latter two examples, the ba and the rnirn have the same 
makhraj but different sifat since the frif has jahr, shiddah and qalqalah, 
whereas the mim will have hams, tawassut and no qalaqalah. 

TEXT: 33 

VOCABULARY: 
Jjf - first 

"jf — of each/all (the previously mentioned groups-mithlain, 
mutajanisain and mutaqaribain) 

49 Manthumah Tuhfah al-Atfal by Dr Ashraf Jal'at, pg.8 
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^litaJli — then small/minor 
'JL^L — be sure to name it 

TRANSLATION: 

33. Then if the first of each (of the above-mentioned groups) has a 
sukun, then be sure to name it minor (idgham). 

EXPLANATION: 

After explaining what mithlain, mutajanisain and mutaqaribain is, the 
author divides all three groups into two types: saghir (minor) and 
kablr (major). In this line he explains the saghir; if in any of the above 
groups the first letter is sakin then it will be saghir. 

In light of the above examples it will be the two mlms in li p$J 50 , the 
two has in , the lam and the ra in uj Ji , the qaf and the kaf 

in ( ^iikJ pi , the ta" and ta" in ii'It. eJli j and the the ba" and the mim 
in llii vO . 

In the next line he explains kablr: 
TEXT: 34 

VOCABULARY: 
il ^ - have a harakah 
d\i'J~l\ — two letters 
Jis - then say 
^ — big/major 
iU4*' — understand this 



50 Refer to line 21 where Jamzuri also make refcrei I 
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Jilllj - with examples 



TRANSLATION: 

34. Or the two letters have a harakah in each (of these three groups), 
then say all (of them) are major (idgham) and understand it with 
examples. 

EXPLANATION: 

If in any of the three groups, miihlain, mutajanisain or mutaqaribain 
both letters have harakat, then they will be kabir. 

In light of the above examples, it would be the two minis in dUL» 
, the two has in , the lam and the ra in , the qaf and 

the faj/in e'^i jJ^ j , the fa* and the f<f in J'Jo ojI^Oi , and the ba 
and the mzm in *tiJ v-^' j . 

The summary of the last two lines is: if the first letter is sakin and 
idgham takes place in any of the above groups, it will be idgham 
saghir. If both letters are mutaharrik and idgham takes place, then it 
will be idgham kabir. 

As the author suggests, it should be understood with examples. 
Sufficient examples have been given to make the student understand 
this section. 
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THE TYPES OF MADD 



TEXT: 35 
VOCABULARY: 

-ill — the pulling, extending, lengthening (of sound) 

J^>\ — primary 

Jyv — secondary 

*i — for it i.e. for the madd 

Vjf - the first 

04^ - natural 

y> j - and it (the primary madd) 
TRANSLATION: 

35. And the madd is (either) primary or secondary to it, and name the 
first a natural (madd) and it is. . . 

EXPLANATION: 

Madd literally means to lengthen or extend. Technically, it means to 
lengthen the sound in the letters of madd or the letters of lin. 

In the first line the author states that madd is of two types: primary 
( "J?J) and secondary ( "^-'} ). He also mentions that madd asli is also 
called madd tabi't. Tabi'i means natural. It is named so because a 
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person with a natural disposition will ordinarily lengthen this madd 
without any deficiency in its duration, nor any exaggeration in it. 51 
The duration of madd tabi'i is one alif or two harakat. Considering 
classical and contemporary works, it is sometimes difficult for the 
beginner to understand this duration when different technical terms 
are used by different authors. The following table is an attempt to 
simplify them: 



Alifs 


3 alifs 


2 alifs 


1 alif 


Harakat 


6 


5 


4 


3 


2 


1 
















Alifs 


! 


1 


1 


1 


1 






5 


4 


3 


2 


1 





In the right column, second line from the bottom, the letter which is 
read is represented by a ba. Above the letter is the length of madd 
counted in harakat and below it, its length counted in alifs. At the 
same time, though, every two harakat equal one alif (counted in the 
first line). 

The duration of qasr would be 1 alif, which would be equal to 2 
harakat: the first harakah on the letter itself and the second would be 
the same amount of time it took to pronounce the letter of madd. 52 

Thus it would also be correct to say that the duration of till is 6 
harakat, 3 harakat or 5 alifs since they all are one and the same 
duration, only differing in terms of the counting system being used. 53 



:;| Sheikhah Kareema C arol Czerepinski explains it as follows: It is called (natural) 
because the person with a natural measure will not increase its measure nor decrease 
it. Taj weed rules of the Qur'an, Part 1, pg. 65 

/ i i li] i I 

53 When discussing the duration of the madd, classical works like the Nashr of Ibn al- 
Jazari tend to use alifs whereas contemporary works use harakat and also convert these 
harakat to alifs. The student should understand that even though different counting 
systems are used, the same durations are intended by the authors. 
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The duration between qasr and tul is known as taivassut. 



In the next line the author goes on to explain what maid, tabi'i is. 
TEXT: 36 



LJL - cause 

4j — without it (the madd-pull) 

LiSJ - cannot be brought forth i.e. cannot be read 

TRANSLATION: 

36. That which has no dependence on a cause, and without it (the 
madd-pull), these letters cannot be brought forth (cannot be read) 

EXPLANATION: 

Madd tabl'l is that madd which does not depend on any cause/reason 
for it to be pulled. In reality, without lengthening the sound in the 
letters of madd, they cannot be read. For instance, if the alif is not 
pulled in J 15, then it will be read as JS . The only time when the alif 
can be read is if the sound is pulled in it. The same will apply to the 
ya in Jli and the waw in Syi i.e. they can only be read if a pull (madd) 
is made in them. 

TEXT: 37 




VOCABULARY: 



£ — that which 



V — is not, does not 



— depend 
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VOCABULARY: 

JJ - but, rather, in fact 

y — whichever, any 

'^p - besides, other than. Can be read with afathah or a kasrah on the 
ra\ 5i 

>* - a hamzah (the letter) 
li- - comes, appears 

TRANSLATION: 

37. In fact, (if) any letter besides the hamzah or swfcwn appears after a 
(letter of) madd, then the natural (madd) results. 

EXPLANATION: 

In the previous line the author explains that madd tabi'i is that madd 
which is not dependent on a cause. In this line he alludes to what 
those causes are: the hamzah and sukun. Thus, as long as a letter of 
madd is not followed by a reason (hamzah or sukun) then it will be 
madd tabi'i. 

The word can be read with afathah or a dammah. 

TEXT: 38 

VOCABULARY: 

>VI - the other (madd) 

- dependent 
a - like 



'• MtinlJiiinitili Tuhhili ,il Aijal by Dr Ashraf Tal'at, pg.8 
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}b*Li — in general 



TRANSLATION: 

38. And the other (madd) is the secondary, (which is) dependant on a 
reason like a hamzah or sukiin in general (wherever it appears in the 
Qur'an). 

EXPLANATION: 

After explaining what madd tabi'i is, maddfar'i is elaborated upon. 
Technically, it is that madd, which is pulled longer than the madd 
tabi'i due to a cause i.e. when the letter of madd is followed by a 
hamzah or (letter with) a sukiin. 

By }^U. the author indicates that throughout the Qur'an, wherever 
the letter of madd is followed by a hamzah or sukiin (a cause), then 
maddfar'i takes place. 

The duration of maddfar'i will depend on what type of maddfar'i it is. 
If the letter of madd is followed by a hamzah, it will either be in the 
same word as the letter of madd or a different word. The first would 
be muttasil and the latter, munfasil. If the letter of madd is followed by 
a sukiin, it is either permanent or temporary. The first is called lazim 
and the latter 'arid. Their durations will be discussed in the next 
chapter in more detail. 

TEXT: 39 

VOCABULARY: 

- so grasp/memorise/remember them (the letters of madd) 
JiiJ - word 



57 



— the word is originally cs'j , which means to promise. The 
hamzah is changed to and alif, thus becoming a combination which 
holds all the letters of madd. 55 
'^'i - and they (these letters of madd) 

\£*-'J - an example in which all the letters of madd can be found 
TRANSLATION: 

39. Its (the madd's) letters are three, so remember them from the word 
(S\'l , and they are (found) in (the example) \^-'J . 

EXPLANATION: 

In the next three lines Jamzuri explains the letters of madd. They are 
three which can easily be remembered in the combination ; wavo, 
alif and ya. 

He also presents an example which holds all three letters of madd, 

. It is important to note how these letters of madd appear in this 
example; they are all sakin, and are preceded by a harakah which 
conforms/agrees with the letter of madd i.e. a dammah before a warn, a 
kasrah before a ya, and afathah before an alif. He explains this further 
in the next line. 

TEXT: 40 

f jsl* Jii\ JIS j ib°Ji> * 'fi> jijit J3 j tGi ^JOt j 

VOCABULARY: 

^-xJ! - the kasrah 
P> - a dammah 

lo'Js- — condition, requirement, prerequisite 



M/H^iflli dhlal-Jalal, pg. 92 
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JJi -fathah 
iJjf - an flZz/ 
j- ji' - necessary 

TRANSLATION: 

40. And a fcasra/i before the ya, and before the voa.iv a dammah is a 
requirement, and a fathah before the alif is necessary. 

EXPLANATION: 

The requirements for the letters of madd are explained in this line. 
The waw should be preceded by a dammah and the ya should be 
preceded by a kasrah. An important point which is not explicitly 
explained in the text but is alluded to by the author in the example 
^-°J , is that they should also be sakin. 

Therefore, if the waw and ya" are not sakin, they will not be letters of 
madd e.g. ^ j^'J . In this example they are mutaharrikah. 

And if they are sakin but preceded by a fathah, then too, they won't 
be letters of madd but instead letters of lin e.g. s^i , h °y* . This is 
further explained in the next line. 

An alif 'will always be preceded by a fathah, therefore he states that a 
fathah appearing before an alif is necessary. An alif is always 
considered as sakin even though the sukun is not written on it. 

TEXT: 41 

VOCABULARY: 

^1)1 - (the letters of) lin 

IfL. - from them (these letters; the alif, waw and yif ) 
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l&L - the two {wow and ya) are safcm. Can also be read as . 56 
01 — when 

^llij'l - openness, referring to afathah 

- each of them, all (of them)i.e. the waw and the ya 
is announced 

TRANSLATION: 

41. And Zm from them (these three letters) is the ya and warn, 
carrying a sukun, if afathah before each is announced. 

EXPLANATION: 

If there is afathah before the waw sakinah or ya" sakinah then they will 
be letters of lin and not letters of madd. 



56 Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.8 
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THE RULINGS OF THE MADD 



Before starting this chapter the student should be familiar with the 
different types of maddfar'i as the focus of this chapter is the rulings 
regarding them and not explaining what they are. 

TEXT: 42 

VOCABULARY: 
JuD - for the madd 
£ iSCi-i - rulings 

C jif - always, stemming from llilS 
'<^>°J*'ji\ — compulsory 

— permissible 
f jjill - necessary 

TRANSLATION: 

42. For the madd there are always three rules, they are: wujub 
(compulsory), jawaz (permissible) and luzum (necessary). 

EXPLANATION: 

There are always three rulings, which are attached to the different 
types of maddfar'i; those which are compulsory (wajib) to make, 
those which are permissible (jaiz) to make, and those which are 
necessary (lazim) to make. 

In the following lines the author outlines the various maddfar'i 
individually, and the ruling it will fall under. 
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TEXT: 43 
VOCABULARY: 

l^rly - SO Wfl/Z'fr 

1< - literally means pull, however, here it refers to a letter of madd. 
alls' - a word. Can be read with afathah or kasrah on the kaf. 
li - short for li* which means this. 
J-^uj - as muttasil (the joined madd). 
1~ - counted as i.e. considered as 

TRANSLATION: 

43. So (it is) compulsory if a hamzah appears after a (letter of) madd in 
one word. And this (madd) is counted as muttasil. 

EXPLANATION: 

The hukm of madd muttasil is that it is wajib; compulsory to pull, 
according to all the qurra . The qurra do however have differences of 
opinion as to how long the madd should be pulled. According to the 
narration of Hafs via the tariq 57 of the Shatibiyyah, it should be pulled 
4 or 5 harakat. 

He also defines madd muttasil: when the letter of madd is followed by 
a hamzah in the same word. 

TEXT: 44 

VOCABULARY: 

jJli - permissible, allowed 



57 To understand what a tariq is, refer to Isnad al-Jazari al-Imam by Saleem Gaibie. 
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^Ui j ±» - pull (madd) or shorten (qasr) 
Jvai - separate 

JS" - each i.e. the letter of madd and the hamzah 
sllSo - in a word 

J-^illJl - munfasil (the separated madd) 
TRANSLATION: 

44. And it (madd) is /Vf/z: to pull or to shorten, if each (the letter of 
madd and the hamzah) is separate in a word (of their own). And this 
(madd) is munfasil. 

EXPLANATION: 

The author first explains that if a hukm is jaiz, madd and qasr will be 
allowed in it. The definition of madd has already been given 
previously. Qasr literally means to shorten. Technically, it is to read 
the letter of madd or the letter of lin without any bit of extra pull in it 
(only for the duration of two harakat). 58 

Therefore if any madd has this hukm, the reader will be allowed to 
pull it longer than two harakat or to shorten it, reading it with two 
harakat only. 

There are three madds that fall under this ruling. The first one, madd 
munfasil, is explained in this verse. The letter of madd and the hamzah 
are separated where the letter of madd appears at the end of one 
word and the hamzah comes at the beginning of the next word. 

Since madd munfasil is/if z'z, it is allowed to be pulled for the duration 
of 4 or 5 harakat in the narration of Haf s via the tariq of the 
Shatibiyyah. Qasr will also be allowed in madd munfasil due to it being 



58 Hidayah al-Qarf, vol.1, pg.266-277 
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jaiz. However, this will only be allowed in the narration of Hafs via 
the tariq of the Tayyibah. 

TEXT: 45 
VOCABULARY: 

jL. - like this (the previous hukm) 
li - short for IJu» which means this. 

^> - appears, presents itself. It indicates something temporary. 
Ui} - due to wacjf (stop) 

TRANSLATION: 

45. And like this, (made? will be jaiz) when the sw/ewn is temporary 
due to waqf like (in the examples) d'jSZ and 'J*£-5 . 

EXPLANATION: 

If waqf is made on words like o^Sc , JjcLJ and jb'iSCi , then the last 
letter is read with a sukiin. The sukiin is temporary since it only 
appears during waqf. During wasl (joining), the last letter will be read 
with a harakah instead. 

If there is a letter of madd before the temporary sukiin, then it is 
known as madd 'arid li al-sukun (temporary madd due to a sukiin) or 
madd 'arid li al-waqf '(a temporary madd due to waqf). 

The author explains that the hukm regarding this madd is the same as 
madd munfasil i.e. jaiz. Thus it would be allowed to make madd and 
qasr in it. Qasr would be 2 harakat, whereas madd would include both 
tawassut and till. 
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TEXT: 46 



VOCABULARY: 

j! — or 

^ — before 

li — short for IJL* which means this. 

J!' - substitute, replace. It can be read with afathah on the da7 and 
the lam as safcm (J^') or with the dal as safcm and a dammatain in the 
Jam (JjJ).s9 

lit — word is originally it , which means take 
TRANSLATION: 

46. Or (madd will bejaiz if) the hamzah is before the (letter of) madd. 
And this (madd) is badaZ like and uQ (so) take (them as 
examples). 

EXPLANATION: 

This is the third madd with a hukm that is jaiz: madd badal (the 
substitute madd). In madd muttasil and munfasil the hamzah comes 
after the letter of madd. In madd fradaZ however, the hamzah appears 
before the letter of madd e.g. \°J*\ t/ uQ, ^Jjl . 

Bflda/ means to substitute or replace. It is called the substitute madd 
because a letter of madd is substituted for a hamzah. These words 
were originally I , Ullii and ^"jl . A letter of madd replaces the 
second hamzah which is sakinah in each one of these examples; thus it 
substitutes the hamzah and is therefore called madd badl (the 
substitute madd). 



' Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.8 
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Since this madd is also jaiz, madd and qasr are allowed in it. Qasr will 
be made according to all the qurra, including Hafs. Madd will only 
be allowed in the narration of Warsh. It will include both tawassut 
and till. 

TEXT: 47 

VOCABULARY: 
^ — necessary 

— regarded as original/permanent 
Uij j ">C= j — during zoaqf and wasl 

'"ijh — to lengthen, prolong. Technically, t«Z means to pull madd to the 
duration of 6 harakat or 5/3 flZz/s. 

TRANSLATION: 

47. And (madd will be) Zazfm if the sukiin is permanent (when) during 
waqf and wasl after the letter of madd, tul is made (in it). 

EXPLANATION: 

Since the hukm of this madd is lazim, the madd has also been named 
lazim. Its duration is till only. 

Madd lazim is when the letter of madd is followed by a permanent 
sukiin. A permanent sukiin is that sukiin which remains during wasl 
or waqf e.g. aJ^i jT j. During waqf and teas/, the/a" of J (L>ii) will 
have a sukiin. 
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THE TYPES OF MADD LAZIM 



In the previous line the author explains what madd lazim is. In this 
chapter he expounds upon the different types of madd lazim. 

TEXT: 48 

VOCABULARY: 
^ llii - types 

- referring to madd lazim 

^°aJ - according to them i.e. according to the qurra 

- it is (the types of madd lazim) 

- stems from the word alls' which means word. Can be read 
with afathah or kasrah on the kaf. 

— stems from the word ^>'J>- which means letter 
^ - with it i.e. with ^Js" 

TRANSLATION: 

48. The types of lazim according to them (the qurra) are four; and it is 
laluil and harfi with it. 

EXPLANATION: 

Madd lazim is divided into four types. Initially they are of two types: 
kilmi and harfi. 

The author will explain what kilmi and harfi is later. 
TEXT: 49 
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VOCABULARY: 

lli^- both of them (kilmi and harfi) 
lii^i — stems from oZJ=^ which means light 
J£> — stems from Jl* which means heavy 
jtai" - will be explained 

TRANSLATION: 

49. Both of them (fcz'Zmi and harfi) are mukhaffaf and muthaqqal, so these 
four (types of lazim) will be explained. 

EXPLANATION: 

In the first line the author explains that madd lazim is divided into 
kilmi and harfi. 

In this line he states that kilmi and harfi are further subdivided into 
mukhaffaf 'and muthaqqal. In this manner Zazim has four types as 
illustrated in the diagram below: 



Madd Lazim 




Mukhaffaf Muthaqqal Mukhaffaf Muthaqqal 



In the next three lines the author explains what kilmi, harfi, mukhaffaf 
and muthaqqal are. 
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TEXT: 50 



VOCABULARY: 
j li — so when 
i-iSv — in a word 

'^y. Wl — joins, meets, comes together 
^3°^ - a letter of madd 

- then it is 

- occurred, taken place 
TRANSLATION: 

50. So when, in a (single) word, a swfciin meets a letter of madd, then it 
is kilml that has occurred. 

EXPLANATION: 

In this line the author outlines what kilml is: if a letter of madd is 
followed by a sukiin in one word then kilml has taken place. It is 
obvious that the sukiin being spoken about is a permanent sukiin or 
else it will not be lazim e.g. 5 — jla t ° y — ;^prlki !. 

TEXT: 51 

to 4k-3 full j * 0*jJ#jl^J^jf 

VOCABULARY: 

J"^' - tripled letters, trilateral letters i.e. consisting of three letters 

J>j^iJi _ the letters. Plural of — H, which means the letter 

ij^rj - they are found. It is dual, referring to two things, the letter of 

madd and the sukiin. 

JuJl - the madd i.e. the letter of madd 
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ik* j - it's centre. Can be read with afathah or a dammah on the J» . 60 
Iaj - clear / apparent / appeared 

TRANSLATION: 

51. Or in the tripled letters they (the letter of madd and the sukiin) are 
found, while the (letter of) madd is in its centre, then harfi is clear 

EXPLANATION: 

What is meant by J>j'J~l\ in this line are the cut letters (otiisiLJl ii'/J^i\) 
which are found at the start of certain surahs in the Qur'an. 

Only those huruf al-muqatta'at, which consist of three letters are 
particularly mentioned here. Furthermore, of the three letters (in the 
huruf cd-muqatta'at), the middle letter must be a letter of madd. 

Thus if in the huruf al-muqatta'at, the letter of madd (being the center 
letter) is followed by a (permanent) sukun then it will be known as 
harfi e.g. j. (aCa t d°J) 

Concisely, if a letter of madd is followed by a permanent sukun, it will 
be madd lazim. If it appears in a word (CK) it will be kilmi and if it 
appears in the huruf al-muqatta'at, it will be harfi. 

TEXT: 52 

U£lu lit Jf iM** * Upif 0! Jiai Ua^S" 

VOCABULARY: 

llpjl 01 - if idgham takes place 

- each one of them (kilmi and /iflr/j) 
ill - if 



60 Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.8 
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IIpLJ — no idgham occurs 
TRANSLATION: 

32. Doth (kiliiri and harp) are uuithnqqal if idghaui takes place. 
Mukhaffaf, each one of them, if no idgham occurs. 

EXPLANATION: 

After explaining what kilmi and harfi is, the author expounds upon 
what muthaqqal and mukhaffaf axe. 

If idgham takes place, it will be muthaqqal, in which the letter of madd 
is followed by a letter which is mushaddad. Therefore it is called 
muthaqqal (heavy) since a mushaddad is regarded as a "heavier" (more 
difficult) pronunciation than a safa'n e.g. V j c r — H. 

If no idgham takes place, then it will be mukhaffaf, in which the letter 
of madd is not followed by a letter which is mushaddad. It is called 
mukhaffaf (light) because a sukiin is considered "lighter" (easier) to 
read than a tashdid e.g. jU)T t 

TEXT: 53 
VOCABULARY: 

^s^kJi ^jXJl — referring to the madd lazim harfi 
— plural of surah; chapter of the Qur'an 
jj_Jl Jjf - the start / beginning of the surahs 
oi^pr j - its presence, is found 
Oil! — eight 

- confined / limited 
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TRANSLATION: 

53. And lazim harfi is found at the beginning of the surahs, and 
confined to eight letters. 

EXPLANATION: 

As mentioned previously, harfi refers to the hurufal-muqatta'at. In 
this line the author states that they are only found at the beginning of 
(certain) surahs. 

Lazim harfi would include both mukhaffaf and muthaqqol. 

Thereafter he mentions that lazim harfi is only found in eight letters. 
In the following line he explains further what these eight letters are. 

TEXT: 54 
VOCABULARY: 

l^ilwj - gathers it/them (the eight letters) 

— how much 
Jli — honey 

' *£ — diminish, lessened, decreased 

jiS °tS - how much of the honey diminished? 

— the 'ain at the start of Surahs Maryam and Shura 
J^r'j - two options 

rj^j ji - holder of two options i.e. it can be read in two ways/with 
two options 
^a^t - preferred 

TRANSLATION: 

54. The letters [^Sj °^ gathers them (the eight letters) and the 'ain 
has two options, while tul is preferred. 
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EXPLANATION: 

The eight letters in which lazim harfi takes place can all be found in 
the code J~i . 

The kaf appears at the beginning of Surah Maryam - . It will be 

madd lazim mukhaffaf. 

The mim appears in five different words in 17 various places: |l I (six 
times in the Qur'an), ^1 , ).\ , ^> (twice in the Qur'an) and ^ 
(seven times in the Qur'an). The mim will be madd lazim mukhaffaf 'in 
all the places it appears. 

The 'ain is found at the start of Surahs Maryam - ^e*^ and Shura - 
(*) In both places it will be madd lazim mukhaffaf. 

The sin presents itself in five places: J= (at the start of Surahs al- 
Shu'ara' and al-Qasas), ^J* , ^ , &~s- (*) ^ . In the sin will be 
madd lazim muthaqqal. In ^ (during wasl and waqf via the tariq of 
the Shatibiyyah 61 ) and in (*) ^ it will be madd lazim mukhaffaf. 

The lam appears in four words in thirteen different places: |i I (six 
times in the Qur'an), ^ , p and )\ (five places in the Qur'an). In J\ 
it will be mukhaffaf and in the remaining three words it will be 
muthaqqal. 



1 , rding I thef ofthcTflyi i \ ill be also be allowed when joining 

dT^'j (*) ^ . If idghn is madi u > ill in it n U>nn ,_ , both tarii]* will 
consider it as being mukhaffaf. 
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The nun appears in Surah al-Qalam: j . It will be mukhaffaf 'via the 
tariq of the Shatibiyyah during was} and waqf. 62 



The qaf is found at the beginning of Surahs al-Shura - 

(*) ^ and Qaf - -x^J\ d~\°jii\j J . In both places it will be mukhaffaf. 

The sad appears in three places: ^ , and oV^j ^ . 

In all three cases it will be mukhaffaf according to the narration of 

Hafs. 

Jul will be made in all these madds as mentioned previously under 
the statement: V> ^ a^' Uij \yi#' } . However, in the 'ain there are 
two options: tul and tawassut. Most qurra explain that what is meant 
by J&r j ji (two options/ways) is till and tawassut. Of the two 
options, tul is preferred. 

Other qurra state that what is meant by j**') ji is qasr and tawassut. 
But though qasr and tawassut are allowed, fwZ is preferred. This 
means that instead of only tul and tawassut, qasr will also be allowed. 

This is strengthened by the fact that in another copy of this poem the 
author replaces j ',- '. with u^ 1 ' Jj^ 1 ir^ ^ 'cj^ J> 

and (read) the 'ain with three (options), however, tul is preferred. 63 
By the author explicitly mentions three options in the 'aim qasr, 
tawassut and tul. 



62 According to the tana of the Tayyibah idgham will be also be allowed when joining 
|JUH} i> . It idgham is made il will bo muthatjqid. During iritqf both fioii/s will consider it 
as being mukhaffaf. 

Manthilmah Tub ' b t >i shrafTal it j ;.8 m. ! din til-Jalal pg.115 
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Thus, according to the first opinion, only tawassut and till are 
allowed in the 'ain. The second view also mentions tawassut and tul, 
but adds qasr. 

Via the tarlq of the Shatibiyyah, tawassut and tul will be made, 
whereas, only via the tarlq of the Tayyibah will qasr also be allowed. 

TEXT: 55 

VOCABULARY: 

^ j — and all 

is'j^ -besides, excluding 

d>>Jl - the tripled letters 
t-j-if V - not the alifi.e. besides / excluding the alif 
Sj— °i - then its madd 

'J— « - the natural madd. In some prints it appears as ^ ■ 
Both are allowed. 64 
is known as 

TRANSLATION: 

55. And all besides the tripled letters, not (and besides) the alif, then 
its madd is known to be madd tabl'l. 

EXPLANATION: 

After discussing all the hurilf al-muqatta'at, which consist of three 
letters, the author intends to discuss those hurilf al-muqatta'at which 
do not consist of three letters. 



64 Manthumah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.8 

75 



Thus he excludes the previously mentioned J~i as they are 
all made up of three letters. He also excludes the alif found m^\,J\ 
etc. This is because the alif is also made up of three letters ( <Jjf ), but 
no madd (pull) is made in it since the middle letter is not a letter of 
madd. 

So besides ° u #£i J~~* '<S (in which madd lazim takes place) and the alif 
(in which no madd takes place), in all the remaining hurufal- 
muqatta'at, madd tabi'i will be made. 

In the next line he mentions what those letters are. 

TEXT: 56 

° r *>u\ Ji (j*&> Jail [J * jjljl °Ji UaJl j 

VOCABULARY: 
- those, that 
- openings i.e. beginning 
y.Us - a pure and clean life 
Jj — verily 

TRANSLATION: 

56. And those (letters) are also at the beginning of the surahs. In the 
expression j*U» ^ they are confined. 

EXPLANATION: 

These madd tabi'i, which are found at the beginning of surahs are 
contained in the combination ,J>- . 
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The ha at the start of ^~ . The ya from u **^ and ^ . The ta appears 
in 4> , |^J» and ^ . The ha comes in and *Js . The nf can be 

found in and )s . 

The aZ;/ from the phrase y>lk ^J- is excluded for two reasons: 

1) madd tabi'i is not made in it unlike the remaining five letters 

2) no madd is possible in it due to the absence of a letter of madd 
in it. 

Therefore, in some prints instead of ^- , one would find J^> J>- 
(without the alif). 

From this it is possible to conclude that madd tabi'i is of two types: 

1) madd tabi'i harfi - found in the huruf 'al-muqatta'at, as found in 
the examples above 

2) madd tabi'i kilmi - found in words ( olilf ) throughout the 
Qur'an besides the huruf al-muqatta'at e.g. J is , Sjh , S? ■ 

TEXT: 57 

°j#l$>\ \i (ilikS ja \ Jj*1» iLfi) * °j£s> jT^Jl ^JljiJl j 

VOCABULARY: 

^li ^iJl - fourteen 

yui ^iJl ^-i^iJi - the fourteen openers 

JL> - join (ties) with him 

— in the morning 
^ - who 

d&Ui — cuts/severs (ties) with you 

dliks '-^ I J^L iL» — join (ties) in the morning with him who has cut 
(ties) with you 



77 



li — short for IJu» which means this. 
- is known / popular 

TRANSLATION: 

57. And (the words) d&Ui ^ I ,1^1. iiv> gathers the fourteen openers; 
this (phrase) is well known (by the qurra). 

EXPLANATION: 

The fourteen openers refer to the fourteen letters, which are found in 
the huruf al-muqatta'at. These fourteen letters are easily remembered 
by knowing the phrase: iiiki "v- *L» since all fourteen letters can 
be found in it. 

After understanding this, it is possible to say that the huruf al- 
muqatta'at can be divided into four different types: 

1) those in which madd lazim is made, to the duration of tul - °S 

2) those in which lazim is made, allowing tawassut 65 and qasr 66 
also - 

3) those in which madd tabi'i is made - 

4) those in which no madd is made - <_*Jf 



1! i i il r id //i ind the Tayyibah 
"" Allowed via the Utrlij of the Tuyyibah only 



78 



CONCLUSION OF THE TUHFAH 



TEXT: 58 

^ftl3 *A< <uUi * ill .ukj j^MJi li £i j 

VOCABULARY: 

»i — completed, ended 

— poem, text - referring to this book 
iiil Alkj - with the praise of Allah 

nfe — its completion 
^ — without 

— end 

>1j — without end i.e. continuous 
TRANSLATION: 

58. And this text is completed with the continuous praise of Allah on 
its completion. 

EXPLANATION: 

After explaining all the rules of tajwld the author intended to explain, 
he now ends off his book praising and thanking Allah for its 
completion, since nothing can be accomplished except with the Will 
and Might of Allah. 

TEXT: 59 

VOCABULARY: 

ij'C-ji - its verses 
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^ - incense, sweet or aromatic smell 

Iaj - clear incense 

°<ja} - for him who has / holds 

- intellect 

l^jtf - its date (of compilation). In some prints it appears as *i4>" . 
There won't be much difference in the meaning. 
cj^Iij - glad tidings 
- for him 

- knows it / perfects it 

L^i cs^' - glad tidings to him who knows it 

TRANSLATION: 

59. Its verses are clear incense for him who has intellect. Its 
compilation is (holds) glad tidings for him who knows it. 

EXPLANATION: 

The author likens the knowledge in this text to sweet incense. As a 
person derives enjoyment and fulfillment from sweet aromatic 
smells, he will similarly benefit by grasping the knowledge of this 
text. 

Each letter in the Arabic alphabet carries a numerical value: 



50 40 30 20 10 



700 600 500 400 300 200 100 90 80 70 60 



1000 900 800 
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If the numerical value of all the letters of l r is tallied, it reflects the 
number of lines in the poem: 

j + 3 + + j + I 

50 + 4+ 2 + 4 +1=61 (lines in the poem) 

If the values in cs'j^h are added, it results in the date of 

compilation of this poem: 

V + J- + J + ^ + J + f + j + ^ + C J +J + j+ ^ + l 

2 + 300 +200+ 10 + 30 +40 +50 + 10 +400 +100 +50 + 5 +1 
=1198 A.H 

In some prints this line is the last verse of the poem. 
TEXT: 60 

VOCABULARY: 

- salutations 
^>£j| - peace 
fl** - seal (final) 

filial - plural of ^ — j3l which means prophet 

lili-f - another name for the beloved messenger Muhammad £i . 

TRANSLATION: 

60. Then salutations and peace always upon the seal of the Prophets, 
Ahmad. 

TEXT: 61 
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VOCABULARY: 
JVI - the family 

- the companions 
ajIj - follower 
tSjl* - reciter / reader 
- listener 

TRANSLATION: 

61. (As well as) the family (of the Prophet), the companions, and 
every follower, and every reader (of the Qur'an) and every listener 
(of theQur'an). 



This explanation of the Tuhfah was completed only through the Will 
of Allah, the Almighty. I thank Him incessantly for the bounties He 
has bestowed upon me and humbly request that He increases me in 
knowledge and accepts this humble effort of mine in the serving His 
din. I also beseech Him to shower His Mercy and Blessings upon my 
teachers, friends, family, and students. May Allah forgive my 
parents, and continue to guide me. Amln. 
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